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Greek,	Jewish,	Partisan	and	Women:	Narrating	the	experiences	of	the	Shoah		
	
In	 this	 presentation,	 I	 examine	 the	 itineraries	 of	 Greek	 Jewish	 women	 who	

during	 the	 Occupation	 took	 part	 in	 the	 leftist	 Resistance	 or,	 more	 broadly,	

belonged	 ideologically	 to	 the	 Left.	 In	 addition,	 I	 examine	 the	 gender-based	

difficulties	 faced	 by	 the	 women	 after	 the	 Second	 World	 War	 and	 during	 the	

Greek	 civil	war	 (1946-1949)	 as	 they	 attempted	 to	 reconstruct	 a	 post-survivor	

self.		

Taking	into	account	that	gender	is	an	important	constituent	in	the	process	

of	narrativization	of	the	self,	the	research	presented	here	(which	is	part	of	a	post-

doctoral	project	on	Greek	female	Jewishness	during	and	after	the	Second	World	

War)	aims	to	illuminate	the	gendered	dimension	of	these	women’s	experiences.	

The	 factor	 of	 the	 city	 of	 origin	 of	 these	 women	 will	 also	 be	 taken	 under	

consideration.	Therefore,	my	presentation	will	be	based	on	seven	cases	of	Greek	

Jewish	 women,	 five	 of	 which	 originate	 from	 Salonica,	 and	 one	 each	 from	 the	

smaller	 towns	of	Trikala	 (Thessaly)	and	Chalkida	 (Central	Greece,	Euboea).	My	

sources	include	mainly	oral	testimonies,	the	recordings	of	which	are	held	at	the	

Jewish	 Museum	 of	 Greece,	 Yad	 Vashem	 and	 the	 program	 «Memories	 of	

Occupation	in	Greece»,	as	well	as	published	interviews	and	memoirs	in	the	form	

of	poetry.	

Different	 cities	 of	 origin	 allow	 us	 to	 illuminate	 the	 case	 of	 Salonica	 in	

relation	 to	 the	 two	 other	 cities,	 the	 latter	 being	 more	 closely	 situated	 to	

mountainous	 areas,	which	were	 controlled	 by	 the	Resistance	 forces,	 and,	 thus,	

study	 the	 role	 that	 geography	 played	 as	 regards	 the	 possibilites	 of	 escape	 the	

women	 had,	 their	 decision	 to	 take	 part	 in	 the	 Resistance	 or	 their	 ideological	

adherence	 to	 the	 Left.	 The	 perspective	 adopted	 is	 one	 of	 a	 close	 analysis	 of	

women’s	discourse,	aiming	to	shed	 light	on	the	multiple	transformations	of	 the	

female	Jewish	leftist	identity	in	the	years	during	the	Second	World	War	until	the	

first	post-war	decade.	

	
Among	the	numerous	women	who	served	in	the	ranks	of	ELAS	(Greek	People’s	

Liberation	 Army,	 the	 military	 arm	 of	 the	 Left-wing	 National	 Liberation	 Front	

[EAM])	were	some	Jewish	women.	The	interviews	these	women	gave	allow	us	to	
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examine	the	formation	of	a	memory	of	their	lives	as	partisans.	One	of	them	was	

Dora	 Bourla-Handali.	 Dora	 (born	 in	 1928)	 grew	 up	 in	 Salonica	 in	 an	

impoverished	non-Sephardic	family	(which	was	of	course	an	exception)	with	six	

children.	In	one	of	her	interviews,	she	attributed	the	rescue	of	most	of	her	family	

to	the	close	bonds	it	maintained	with	non-Jews.	Her	brother,	Moissis,	belonged	to	

the	Communist	party	since	his	schooldays.	He	is	quite	well	known	in	Greece	as	

the	 author	 of	 a	 book	 entitled	 Greek,	 Jew	 and	 Leftist	 (Έλληνας,	 Εβραίος	 και	

αριστερός).	 Her	 father	 was	 a	 leftist	 as	 well.	 In	 April	 1943,	 and	 while	 the	

deportations	 of	 the	 Jews	 of	 Salonica	 had	 started	 taking	 place,	 Dora’s	 parents	

managed	 to	 escape	 from	 the	 city	with	 the	help	of	 friends	who	belonged	 to	 the	

Leftist	Resistance	movement;	they	were	accompanied	by	four	of	their	children	–	

Dora’s	 two	 sisters	 who	 did	 not	 follow	 them	 were	 deported	 and	 killed	 in	

Auschwitz.	Dora	arrived	with	her	family	in	the	city	of	Naoussa.	She	was	present	

in	the	city	when	the	partisans	began	to	arrive.	Despite	the	fact	that	at	that	time	

there	 were	 no	 other	 female	 resistance	 fighters	 in	 the	 area,	 Dora	 was	 very	

attracted	to	the	life	of	a	partisan.	She	was	active	on	the	mountain	area	of	Vermio,	

while	her	two	brothers	and	their	father	were	active	in	the	area	of	Mount	Paiko.	

	The	arrival	of	another	woman	meant	a	lot	to	Dora.	Thanks	to	her,	she	felt	

more	confident.	She	traveled	now	to	villages	and	made	speeches;	she	also	served	

as	 a	 nurse.	 In	 her	 2009	 interview	 she	 recalls	 that	 her	 appearance,	 on	 the	

mountain,	changed	a	lot.	She	grew	up	and	gained	weight.	«I	ate	what	men	used	to	

eat»,	she	says.	Bourla	remembers	this	particular	period	of	time	with	nostalgia.	«It	

[life]	 was	 difficult	 but	 I	 can	 say	 that	 I	 truly	 felt	 very	 well».	 Other	 factors	 that	

contributed	to	this	sense	of	«feeling	well»	was	the	absence	of	antisemitism	and	

the	fact	men	«respected»,	as	Dora	declares,	women.		

Dora’s	narrative	on	her	participation	to	the	Resistance	stands	in	contrast	

to	her	narrative	on	the	immediate	aftermath	of	the	war;	a	period	which	coincides	

with	the	Greek	Civil	war,	but	also	with	Dora’s	first	years	in	Israel.	After	the	end	of	

the	 war,	 Dora	 became	 a	 member	 of	 the	 Communist	 party	 and	 continued	 to	

undertake	 missions	 on	 behalf	 of	 the	 partisans.	 Her	 sister	 persuaded	 her	 to		

participate	as	well	in	the	activities	of	the	Jewish	community.	During	an	excursion	

organised	by	 the	community	Dora	met	her	 future	husband,	Albert	Handali.	She	

will	soon	abandon	her	underground	activities	and	will	move	with	her	 fiancé	to	
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an	Hakhsharah	-	Zionist	camp	where	young	Jews	would	learn	skills	necessary	for	

their	 immigration	 to	 Israel.	 After	 a	while,	Handali	will	 be	 drafted	 in	 the	Greek	

national	 army	 amid	 the	 Civil	 war.	 He	 will	 fight	 against	 Dora’s	 ex	 comrades.	

Handali	 will	 benefit,	 like	 numerous	 Greek	 Jews,	 from	 the	 legislation	 of	 1949,	

which	allowed	demobilisation	on	condition	of	immigration	to	Israel;	this,	in	turn,	

resulted	in	the	loss	of	Greek	citizeship.	The	couple	will	get	married	in	December	

1950	and,	within	a	few	days,	they	will	arrive	in	Israel.	Dora	will	feel	trapped	in	

her	new	roles	of	both	a	wife	and	a	housewife.	In	addition,	Albert	was	very	«shy»,	

as	she	says.	They	were,	thus,	distanced	from	the	circle	of	Greek	leftists	who	had	

also	immigrated	to	Israel.	Dora	will	eventually	break	her	ties	with	the	Party.		

Dora’s	older	sister,	Yolanda	(born	in	1915),	also	met	the	partisans	at	the	

outskirts	 of	 Naoussa	 in	 April	 1943.	 But	 when	 she	 got	 sick,	 she	 was	 forced	 to	

return	to	Salonica;	thanks	to	a	friend	of	her	father’s	and	brother’s	she	managed	

to	work	 in	a	 factory	and	 then	go	 into	hiding.	Thanks	again	 to	a	 friend	she	was	

hired	at	a	hospital	as	a	nurse.	After	she	was	recognised	by	an	aquaintance,	she	

returned	to	Naoussa	and	was	reunited	with	the	partisans.	She,	like	Dora,	served	

as	a	nurse.	Shortly	after,	she	started	making	speeches	and	«organising»	women.	

During	 her	 interview	 of	 1982,	 she	 is	 holding	 her	 release	 paper	 from	 the	

Resistance	 and	 is	 translating	 for	 the	 benefit	 of	 the	 interviewer	 from	 Greek	 to	

Hebrew.	She	 sounds	proud.	After	 their	 reunion,	 the	Bourlas	 family	 returned	 to	

Salonica.	Yolanda	worked	for	the	American	Jewish	Joint	Distribution	Committee	

and	later	for	the	community.	She	got	married	in	1948,	she	bore	a	child,	and	after	

a	 short	period	of	 time	she,	as	well,	 immigrated	 to	 Israel.	 In	 Israel	 she	will	 give	

birth	to	her	second	child.	And,	at	this	point,	she	closes	her	interview.		

Betty	Carasso-Menahem	(born	1932)	is	also	from	Salonica.	She	was	raised	

in	 a	middle	 class	 family.	 Betty	was	 an	 11	 year	 old	 child	when	 the	 antisemitic	

measures	 took	 place	 in	 her	 city.	 «We	were	 a	 family	 of	 leftists»,	 she	 says	 in	 an	

interview	of	 2017.	This	 left-wing	 identity	was,	 according	 to	 her	 testimony,	 the	

key	 factor	 in	 her	 own	 rescue	 and	 that	 of	 of	 her	mother	 and	 sister.	 Her	 father	

Alberto,	and	her	brother,	Marco	suffered	-precisely	because	of	 their	 ideological	

identity-	 a	 very	different	 fate.	Alberto	was	 arrested	 as	 a	 communist	 and	 a	 Jew	

and	was	executed	in	retaliation	for	some	partisan	action.	Marco	took	part	in	the	

Resistance	and	lost	his	life	in	a	battle	against	Germans.						
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The	 three	 women	 of	 the	 family	 were	 rescued	 due	 to	 the	 assistance	 of	

EAM;	 EAM	 helped	 them	 escape	 from	 Salonica	 during	 a	 period	 when	 the	

Resistance	movement	in	the	area	was	only	at	 its	beginning.	Betty’s	older	sister,	

Daisy	(1926),	served	some	time	later	in	the	Resistance	in	the	area	of	Nigrita.	She	

helped	 in	 the	preparation	of	 food	 and	 clothing	 and	assisted	 the	 families	 of	 the	

partisans	of	the	area.	She	also	helped	recruit	young	men,	did	guard	duty,	carried	

ammunition	and	destributed	propaganda	 leaflets.	After	 the	end	of	 the	war,	 the	

two	 girls	 dropped	 out	 of	 school	 in	 order	 to	work.	 Daisy,	 at	 the	 age	 of	 20,	 got	

married	to	the	ex	Salonican	partisan	Itzhak	Moshe,	who	during	the	Civil	War	was	

persecuted	 as	 a	 leftist	 and	 imprisoned.	 In	 1949,	 Itzhak	 and	 Daisy	managed	 to	

leave	 Greece	 and	 settle	 in	 Israel.	 In	 fact,	 Moshe	 benefited	 from	 an	 agreement	

between	Greece	and	Israel,	which	allowed	his	release	from	prison	on	condition	

he	 immigrated	 to	 Israel.	 Betty	 and	 her	 mother	 will	 also	 settle	 in	 Israel	 a	 few	

years	later.	During	an	excursion	organised	by	the	leftist	Israeli	organisation	Ayar	

Adom,	Betty	will	meet	Benzion	Menahem,	a	Greek	Leftist	Jew	from	Cavala,	who	

was	also	persecuted	during	the	Greek	Civil	War.	Menahem,	who,	during	the	Civil	

War	had	been	imprisoned	and	deported	to	an	 island,	was,	 like	Moshe,	 freed	on	

condition	he	would	immigrate	to	Israel.	The	Carasso	sisters	will	live	in	Israel	in	a	

Greek-Jewish	Leftist	environment.	But,	at	least	for	Betty,	who	expressed	herself	

on	the	matter	in	her	interview	of	2017,	family	responsibilities	and	especially	the	

upbringing	 of	 children	 forced	 her	 to	 distance	 herself	 from	 the	 activities	 of	 the	

Party.		

Bouena	Sarfatty-Garfinkle	(born	in	1916)	was	also	from	Salonica.	Her	fate	

as	 well	 was	 different	 from	 the	 fate	 of	 the	 majority	 of	 Salonica	 Jews.	 She	 was	

raised	in	a	well-to-do	family	with	six	children.	At	the	age	of	2	she	lost	her	father;	

she	was	initiated	to	Zionism	by	her	mother	at	a	very	young	age.	The	five	girls	of	

the	family	were	educated	in	the	Alliance	Israelite	and	the	Italian	school.	During	

the	Occupation,	they	volunteered	at	the	Red	Cross;	Bouena	begun,	at	that	time,	to	

record	her	experiences	in	Judeo-spanish	verses	–	which	in	2013	were	translated	

into	English	and	edited	by	Renée	Levine	Melammed.		

In	15	march	1943,	Bouena	witnessed	the	first	transport	from	Salonica	to	

Auschwitz.	 After	 being	 abused	 by	 the	 notorious	 collaborator	 Vital	 Hasson,	 she	

took	the	decision	to	escape.	When	her	fiancé,	Haim,	returned	to	Salonica	from	a	
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forced	labor	camp,	the	two	of	them	decided	to	get	married	and	flee	together.	But	

Haim	 was	 murdered	 shortly	 before	 the	 wedding;	 Bouena	 was	 arrested	 and	

imprisoned.	 Thanks	 to	members	 of	 the	Resistance	movement,	 she	managed	 to	

escape.	 An	 italian	 passport	 allowed	 her	 to	 travel	 to	 Athens.	 A	 friend	 of	 her	

father’s	put	her	 into	contact	with	the	partisans.	She	 initially	 followed	the	right-

wing	 partisans	 of	 EDES	 (National	 Republican	 Greek	 League)	 and,	 when	 her	

liaison	 was	 killed,	 she	 joined	 ΕΑΜ.	 Bouena	 served	 in	 many	 different	 parts	 of	

Greece	and	in	the	Middle	East.	She	also	helped	many	Jewish	children	to	get	from	

Euboea	 to	 Turkey	 and	 Syria	 and	 from	 there	 to	 Palestine.	 Following	 the	 same	

route	she	was	able	to	save	herself.		

After	 the	 end	 of	 the	 war	 Bouena	 returned	 to	 Greece.	 She	 ostensibly	

worked	 for	 UNRRA;	 in	 reality	 she	 was	 a	 secret	 agent	 who	 facilitated	 illegal	

immigration	 of	 Jewish	 survivors	 to	 Palestine.	 As	 an	 employee	 of	 UNRRA	 she	

visited	Salonica,	where	she	faced	the	loss	of	her	family.	She	wrote	the	following	

verses:	 «I	 went	 to	 Salonika	 after	 the	 war	 with	 the	 UN	 Relief	 Association./On	

every	street	they	sell	chestnuts;	I	bought	a	few./	They	were	given	to	me	in	paper	

that	was	my	mother’s	Haggadah./I	bought	all	the	papers	that	the	vendor	had./I	

told	him	“Is	this	what	you	did	to	the	books	from	the	Jewish	quarter?”».	

During	 the	 same	 period	 of	 time,	 Bouena	 met	 her	 futur	 husband,	 Max	

Garfinkle.	Max	was	also	on	a	secret	Zionist	mission	in	Greece.	He	was	one	of	the	

founders	of	 the	kibbutz	Ein	Ha-Shofet	and	worked	 for	 the	creation	of	an	 illegal	

railroad	 from	Greece	 to	 Palestine.	 The	 couple	 got	married	 in	 summer	 1946	 in	

Salonica	and	moved	immediately	to	Palestine.	Nevertheless,	after	living	a	month	

in	 the	 kibbutz,	 Bouena	 –and	 despite	 her	 Zionist	 background–	 rejected	 this	

particular	 way	 of	 life.	 Max	 and	 Bouena	 settled	 in	 the	 French-speaking	 city	 of	

Montreal	and	spend	the	rest	of	their	lives	there.	

	

As	 Melammed	 notes,	 Bouena	 avoided	 capturing	 in	 her	 poetry	 her	

experiences	 from	 the	 Resistance.	 Fear	 of	 being	 accused	 as	 a	 communist	

presumably	prevailed.	Even	if	she	didn’t	record	these	experiences	in	her	poetry,	

we	know	that	she	followed	an	independent	trajectory	where	different	ideological	

currents	met.	Thanks	to	this	unique	trajectory,	not	only	she	managed	to	survive	

but	she	also	helped	many	more	to	survive	as	well.		
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I	 will	 examine	 now	 the	 cases	 of	 two	 female	 Jewish	 Resistance	 fighters,		

Allegra	Felous-Skyfti	and	Sarah	Yeoshua-Forti,	who	originated	respectively	from	

Thessaly	 and	 Central	 Greece.	 Deportations	 of	 Jews	 in	 these	 areas	 took	 place	 a	

year	 later	 (March	 1944)	 than	 in	 Salonica.	 By	 that	 time,	 a	 strong	 Resistance	

movement	 had	 developped	 especially	 in	 the	mountains.	 For	 Allegra	 and	 Sarah	

fleeing	 their	 cities	 was	 a	 more	 obvious	 choice	 than	 for	 their	 comrades	 from	

Salonica.	Still,	for	a	Jewish	woman	to	follow	the	partisans	was	quite	exceptional.	

Allegra	 Felous-Skyfti	 (born	 in	 1916)	 was	 from	 Trikala,	 Thessaly.	 In	 an	

interview	she	described	her	family	as	«very	tied	to	the	[communist]	movement».	

During	the	Metaxas	dictatorship	(1936-1941),	she	was	arrested,	imprisoned	and	

deported	 to	 deserted	 islands.	 As	 she	 recalled,	 women	 in	 exile	 were	 very	 few.	

Male	comrades	were	very	careful	in	their	relations	with	them,	she	added.	During	

the	Occupation,	Allegra	 followed	ΕΑΜ.	She	helped	 rescue	many	 Jewish	 citizens	

and	comrades.	After	the	end	of	the	war	and	during	the	Civil	War,	she	continued	

to	be	politically	active	as	a	Leftist.	She,	once	again,	resorted	to	the	mountain;	this	

time,	 in	 order	 to	 avoid	 continuous	 harassment	 caused	 by	 the	 police	 and	

paramilitary	groups.	One	of	her	missions	was	to	secretely	visit	the	city	of	Larissa	

in	Thessaly;	there	she	used	to	organize	people	in	order	to	demonstrate	and	go	on	

strike.	For	this	particular	activity,	she	sounded	proud	in	her	interviews.	She	was	

also	responsible	for	the	ideological	guidance	of	women	and,	as	she	claimed,	she	

was	a	good	speaker.	Allegra	talked	also	about	taking	part	in	battles.	«Women	in	

Dimokratikos	Stratos	(Democratic	Army	-	 the	army	founded	by	the	Communist	

Party	 during	 the	 Civil	 War)	 fought	 bravely	 [...]	 They	 feared	 being	 raped	 and	

prefered	death»,	she	said.	Felous	appeared	particularly	sensitive	as	far	as	gender	

differences	were	concerned.		

Felous	 added	 that	 girls	wanted	 to	 follow	 the	Democratic	 Army	 because	

there	they	felt	more	independent.	Her	relations	with	them	was	different	than	her	

relation	 with	 men.	 «We	 had	 a	 particular,	 a	 special	 bond»,	 she	 said.	 She	 also	

refered	to	the	fact	that	women’s	menstruation	did	not	allow	them	«to	do	a	great	

number	of	things»,	which	nevertheless	they	had	to	do.	Felous	seems	to	approach	

carefully,	and	with	great	sensitivity,	the	world	of	her	female	comrades.	An	image	

of	comradeship	and	solidarity	between	women	emerges	from	her	words;	and,	at	

the	 same	 time,	 a	 strong,	 combative	 image	 of	 herself.	 After	 the	 end	 of	 the	 Civil	
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War,	Felous,	 took	the	road	of	exile	to	East	Germany	along	with	her	companion,	

the	surgeon	Takis	Skyftis,	a	member	of	ELAS	and	Democratic	Army.	

Sarah	 Yeoshua-Forti	 was	 born	 in	 1927	 in	 Chalkida,	 Euboea.	 During	 the	

Occupation	she	lived	with	her	mother	–	her	father	had	died	and	her	older	sister	

had	escaped	with	her	family	to	a	village	of	Euboea.	 In	an	interview	of	hers,	her	

mother	 is	 presented	 as	 a	 dynamic	 and	 autonomous	 woman.	 She	 acted	 like	 a	

leader	of	the	family	and	perhaps	as	a	model	to	the	young	girl.	When	the	Germans	

requisitioned	 their	 house,	 EPON,	 the	 leftist	 youth	 organisation	 to	which	 Sarah	

belonged,	advised	them	to	escape	to	the	mountains.	With	the	help	of	Resistance	

members,	 the	 two	 women	 arrived	 to	 the	 remote	 village	 of	 Koutroulas.	 Sarah	

soon	after	decided	to	follow	the	partisans	and,	some	time	later,	she	formed	her	

own	 band	with	 four	 girls.	 They	 learned	 how	 to	 shoot,	 burn	 down	 houses	 and	

throw	Molotov	cocktails	to	distract	the	enemy.	

In	 a	 male	 dominated	 space,	 Yeoshua	 imposed	 herself	 as	 an	 equal	 and	

independent	person;	nontheless,	as	she	said,	that	was	not	the	case	with	the	girls	

from	 the	 surrounding	 villages.	 She	 was	 thus	 mostly	 worried	 that	 these	 girls	

would	not	be	accepted	after	 the	end	of	 the	war	back	 in	 their	villages.	Yeoshua,	

like	other	female	Resistance	fighters,	had	an	acute	sense	of	gender	identity.	It	is	

also	 of	 interest	 her	 claim	 that	 lack	 of	 antisemitism	 at	 school	 and	 among	 her	

partisan	 comrades	 inspired	 her	 work	 for	 the	 Resistance.	 She	 seemed	 to	 have	

been	very	sensitive	to	class	and	gender	inequalities;	and,	perhaps,	it	is	precisely	

the	lack	of	antisemitism	that	allowed	her	to	recognize	inequalities.		

After	 the	end	of	 the	war,	Yeoshua	continued	 to	help	 the	partisans.	Then	

the	«fascists»,	as	she	said,	come	to	power.	She	escaped	to	Athens,	where	she	was	

arrested	and	imprisoned.	While	in	prison,	she	claimed,	they	nobody	gave	her	to	

eat	 because	 she	was	 Jewish.	 From	 that	moment	 on,	 Yeoshua	 distanced	 herself	

from	her	comrades;	she	will	live	in	an	entirely	Jewish	environment.	Yeoshua	was	

released	 on	 condition	 she	 would	 go	 to	 the	 Hakhsharah.	 Once	 again,	 an	 ex	

Resistance	 fighter	 and	 a	 Leftist	 is	 forced	 to	 leave	 Greece	 and	 settle	 in	 Israel.	

Yeoshua’s	narrative,	which	is	focused	on	the	years	of	Occupation	and	Resistance,	

closed	with	 a	 hasty	 reference	 to	 her	 immigration	 to	 Palestine,	 along	 with	 her	

husband,	in	summer	1946.		
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The	narratives	and	the	 life	stories	of	 the	women	examined	 in	 this	presentation	

allow	for	some	preliminary	remarks.	Most	of	the	women	focus	on	their	family’s	

attitude	 towards	 Resistance.	 Leftist	 identity	 of	 the	 family	 seems	 to	 have	

facilitated	 the	 exodus	 of	 Salonican	 Jewish	 women	 to	 the	 country	 and	 the	

mountains	at	a	time	(spring	1943)	when	the	possibility	of	escape	was	extremely	

limited.	Of	course,	the	case	of	Sarfatty	reminds	us	that	exceptions	did	exist	and	

that	non	Leftists	could	be	accepted	 in	 the	Resistance.	Despite	 the	conditions	of	

persecution,	 leftist	 female	 identity	 proves	 strong	 and	 –during	 the	Occupation–	

stable.	Still,	with	the	exception	of	Felous,	who	remains	leftist	throughout	her	life,	

leftist	identities	will	gradually	after	the	war	fade	and	give	place	to	the	identities	

of	mother	and	housewife.	Moreover,	despite	their	different	cities	of	origin,	all	the	

women	chose	to	immigrate.	Marrying	to	a	Jewish	man	and	measures	of	the	Greek	

state	 that	 facilitated	 –or	 even	 forced–	 immigration	 to	 Israel	 were	 two	 crucial	

factors	to	this	direction.	The	cases	of	Sarfatty,	who	chose	to	immigrate	to	Canada	

after	spending	a	month	 in	 Israel,	and	Felous,	who	immigrated	to	East	Germany	

and	was	 the	only	 one	of	 the	partisans	 examined	here	who	 chose	 a	non	 Jewish	

companion,	were	 again	 exceptional.	 In	 addition,	 and	 again	despite	 their	 city	 of	

origin	and	the	different	time	that	they	joined	Resistance,	women	who	considered	

themselves	as	being	particularly	active	partisans,	 testified	after	decades	 feeling	

proud	for	 their	deeds.	Finally,	 lack	of	antisemitism	and	misogyny	seem	to	have	

been	important	factors	that	facilitated	the	action	taken	on	the	mountain	by	both	

Salonican	and	non-Salonican	women.		

	

	


